of Babylonian paganism. That idea, suggested in an early stage of modern research on Mandaeism, was convincingly discredited long ago by Rudolph.2 Instead, I aim to shed light on the social environment in which Mandaeism came into being alongside several other relatively obscure religious groups.
The region of Goḫay (Arabic Ǧawḫay, normalized as Ǧūḫā), east of SeleuciaCtesiphon and populated by Aramaic-speakers, was a fertile land by the Tigris under Sasanid rule until the westward shift of the Tigris around 628.3 In the first century, Pliny the Elder reported that the region was watered by a divergent channel of the Tigris that eventually rejoined the main stream that passed through Mesene to the south.4 By late Sasanian times, the name Goḫay designated a diocese of the East-Syrian ecclesiastical province of Bet Arāmāye.5 The historian al-Masʿūdī reports in the tenth century that it had been "the most prosperous part of the Sawād (i.e. southern Iraq), and its people were the foremost of those in the region."6 After the disastrous shifting of the Tigris, culminating in 628, however, it dried up and became a wasteland,7 though Syriac sources mention a bishop of Goḫay in 790 and in 830.8 During its populous efflorescence under the Persian kings, Goḫay appears also to have been fertile ground for new religious movements. Mani (d. 274), the founder of Manichaeism in the third century, was reportedly from Goḫay; his father abandoned idol-worship and joined an Elchasaite group, eventually summoning his son Mani, who therefore must have also been an idolater as a child, to join him.9 Only later, in early adulthood, did Mani become a religious innovaof new religions in Mesopotamia like Kentaeism with the demise of "Babylonian Hellenism" in the face of state support for "the Zoroastrian church." Schaeder characterized this is a matter of "spiritual life"-das geistige Leben im Lande-but I think it is sounder to address the institutional and social foundations of the demise of Babylonian paganism in temple life, as I will do here. I agree with Schaeder, of course, that Christian proselytism was also a factor in the erosion of Iraqi paganism. 2 Rudolph 1960: 195-222. 3 On its geography, see fundamentally Henning (1942: 945-947 
